(ma'l:&‘.ﬁm + E:Eg + acc.),
36 times; (4) used
absolutely without
any person or object
specified, 30 times
(the one remain-

ing passage is 2:24,
where Jesus refused
to “trust” himself to
certain individuals).
Of these, the most
significant is the use
of motedw with g1+
accusative. It is not
unlike the Pauline

&v Xpuotip (en Christd) formula. Some
have argued that this points to a Hebrew
(more likely Aramaic) original behind the
Fourth Gospel. But it probably indicates
something else, as C. H. Dodd observed:
“motevery with the dative so inevita-

bly connoted simple credence, in the
sense of an intellectual judgment, that
the moral element of personal trust or
reliance inherent in the Hebrew or Ara-
maic phrase—an element integral to the
primitive Christian conception of faith

in Christ—needed to be otherwise ex-
pressed” (The Interpretation of the Fourth
Gospel, 183).

ATNThe Greek term translated “born”
here also involves conception.

BTnGrk “of blood(s)." The plural cipdtuwy
(haimatdn) has seemed a problem to
many interpreters. At least some sources
in antiquity imply that blood was thought
of as being important in the develop-
ment of the fetus during its time in the
womb: thus Wis 7:1: “in the womb of a
mother | was molded into flesh, with-

in the period of 10 months, compacted
with blood, from the seed of a man and
the pleasure of marriage.” In John 1:13,
the plural aipdrwy may imply the action
of both parents. It may also refer to the
“genetic” contribution of both parents,
and so be equivalent to “human descent”
(see BDAG 26 sv. cipe 1.3). E. C. Hoskyns
thinks John could not have used the sin-
gular here because Christians are in fact
‘begotten’ by the blood of Christ (The
Fourth Gospel, 143), although the con-
text would seem to make it clear that
the blood in question is something other
than the blood of Christ.

CTnOr “of the will of the flesh.” The
phrase ouéé &x Belfjpatog cuproc (oude
ek thelématos sarkos) is more clearly a
reference to sexual desire, but it should
be noted that odpE (sarx) in John does
not convey the evil sense common in
Pauline usage. For John it refers to the
physical nature in its weakness rather
than in its sinfulness. There is no clearer
confirmation of this than the immediate-
ly following verse, where the Ldyoc (lo-
gos) became odpk.

DTNOT “man’s.”

ETn The third phrase, oudt &k Bedfpetog
avbpoc (oude ek thelématos andros),
means much the same as the second one.
The word here (¢vnp, anér) is often used
for a husband, resulting in the translation
“or a husband’s decision,” or more gener-
ally, “or of any human volition whatsoev-
er." L. Morris may be right when he sees
here an emphasis directed at the Jewish
pride in race and patriarchal ancestry,
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not born* by human parents® or by human desire®or a hus-
band's® decision,t but by God.

4 NowF the Word became flesh® and took up residence"
among us. We' saw his glory—the glory of the one and only,
full of grace and truth, who came from the Father. '5John*
testified‘about him and shouted out,™ “This one was the one
about whom I said, ‘He who comes after me is greater than
Iam,M because he existed before me.” 16 For we have all re-
ceived from his fullness one gracious gift after another.®17 For
the law was given through Moses, but® grace and truth came
about through Jesus Christ. ' No one has ever seen God. The
only one,? himself God, who isinclosest —

although such a specific reference is diffi-
cult to prove (John [NICNT], 101).
FTHHere wai (kai) has been translated as
“now” to indicate the transition to a new
topic, the incarnation of the Word. Greek
style often begins sentences or clauses
with “and,” but English style generally
does not.
G TN This looks at the Word incarnate in
humility and weakness; the word odpf
(sarx) does not carry overtones of sinful-
ness here as it frequently does in Pauline
usage. See also John 3:6.
HTNGrk “and tabernacled.”

suThe Greek word translated took up
residence (ownvow, skénod) alludes to the
OT tabernacle, where the Shekinah, the
visible glory of God's presence, resided.
The author is suggesting that this glory
can now be seen in Jesus (note the follow-
ing verse). The verb used here may imply
that the Shekinah glory that once was
found in the tabernacle has taken up resi-
dence in the person of Jesus. Cf. also John
2:19-21. The Word became flesh. This verse
constitutes the most concise statement
of the incarnation in the New Testament.
John 1:1 makes it clear that the Logos was
fully God, but 114 makes it clear that he
was also fully human. A Docetic interpre-
tation is completely ruled out. Here for
the first time the Logos of 1:1 is identified
as Jesus of Mazareth—the two are one and
the same. Thus this is the last time the
word logos is used in the Fourth Gospel to
refer to the second person of the Trinity.
From here on it is Jesus of Nazareth who
is the focus of John's Gospel.
1N Grk “and we saw.”
J™8Or “of the unique one.” Although this
word is often translated “only begotten,”
such a translation is misleading, since
in English it appears to express a meta-
physical relationship. The word in Greek
was used of an only child (a son [Luke
7:12; 9:38] or a daughter [Luke 8:42]). It
was also used of something unique (only
one of its kind) such as the mythological
Phoenix (1 Clem. 25:2). From here it pass-
es easily to a description of Isaac (Heb
11:17 and Josephus, Ant., 1131 [1.222]) who
was not Abraham'’s only son, but was
one-of-a-kind because he was the child
of the promise. Thus the word means
“one-of-a-kind” and is reserved for Jesus
in the Johannine literature of the NT.
While all Christians are children of God,
Jesus is God's Son in a unique, one-of-a-
kind sense. The word is used in this way
in all its uses in the Gospel of John (1:14;
1:18; 3116, and 3:18).
Ksn John refers to John the Baptist.
LTNOT “bore witness.”

JOHN 1

MTNGrk “and shouted
out saying.” The par-
ticiple Aéywv (legdn)
is redundant in En-
glish and has not been
translated.
NTNOr “has a higher
rank than L.
O TN Grk “for from his
fullness we have all
received, and grace
upon grace.” The
meaning of the phrase
ypuv Gvrl ydprTog
(charin anti chari-
tos) could be: (1) love (grace) under the
New Covenant in place of love (grace)
under the Sinai Covenant, thus replace-
ment; (2) grace “on top of " grace, thus
accumulation; (3) grace corresponding
to grace, thus correspondence. The most
commonly held view is (2) in one sense
or another, and this is probably the best
explanation. This sense is supported by a
fairly well-known use in Philo, Posterity
43 (145). Morna D. Hooker suggested that
Exod 33:13 provides the background for
this expression: “Mow therefore, | pray
you, if | have found ydpug (LXX) in your
sight, let me know your ways, that | may
know you, so that | may find ydpg (LXX)
in your sight.” Hooker proposed that it
is this idea of favor given to one who has
already received favor which lies behind
1:16, and this seems very probable as a
good explanation of the meaning of the
phrase (“The Johannine Prologue and the
Messianic Secret,” NTS 21 [1974/75]: 53).
s Earlier commentators (including
Origen and Luther) took the words For
we have all received from his fullness one
gracious gift after another to be John the
Baptist's. Most modern commentators
take them as the words of the author.
PN “But” is not in the Greek text, but
has been supplied to indicate the im-
plied contrast between the Mosaic law
and grace through Jesus Christ. John 117
seems to indicate clearly that the Old
Covenant (Sinai) was being contrasted
with the New. In |ewish sources the Law
was regarded as a gift from God (Jose-
phus, Ant. 3.8.10 [3.223]; Pirge Avot1.1;
Sifre Deut 31:4 §305). Further information
can be found in T. F. Glasson, Moses in
the Fourth Gospel (SBT).
QTcThe textual problem povoyevrg Bedg
(monogenés theos, “the only God") versus
6 povoyewng vide (ho monogenés huios,
“the only son") is a notoriously difficult
one. Only one letter would have differ-
entiated the readings in the mss, since
both words would have been contract-
ed as nomina sacra: thus gMs or uMs.
Externally, there are several variants,
but they can be grouped essentially by
whether they read Bedc or vidg. The ma-
jority of mss, especially the later ones (A
cev T1‘1-‘3 N lat), read 6 povoyevi|g vide.
P75 33 Tx have & povoyeviig Bedg, while
the anarthrous povoyevc Bedc is found
in PE6 x* B C* L. The articular Bedg s al-
most certainly a scribal emendation to
the anarthrous Bzéc, for Bzdc without the
article is a much harder reading. The ex-
ternal evidence thus strongly supports
povoyevig Bede. Internally, although vide
fits the immediate context more readily,



