JOHN 3

2002

(referring to more don't believe, how will you believe if I tell you about heaven- his own comments

than Nicodemus ly things?* 13 No one® has ascended€into heaven except the rather than Jesus’
i“S’N"eo)l-Mously wortn.  OD€ Who descended from heaven—the Son of Man.” 14Just ;?‘flf'::)e]"etsfl'l’s'?\:‘:;ih
- E . F: 3 G

ly things and heav- S Moses lifted up the seurpent in thewilderness,” somustthe ;.4 or te lifting
enly things are in Son of Man be lifted up,”'5so that everyone who believesin up of the Son of Man
contrast, butwhatis him may have eternal life.”" gl seen 2 ki the
the contrast? What 16 For this is the way’ God loved the world: He gave hisone  future) seems inex-
are earthly things plicable. The reading

which Jesus has just spoken to Nicode-
mus? And through him to others—this is
not the first instance of the plural pro-
noun, see v. 7, you must all. Since Nicode-
mus began with a plural (we know, v. 2)
Jesus continues it, and through Nicode-
mus addresses a broader audience. It
makes most sense to take this as a ref-
erence to the things Jesus has just said
(and the things he is about to say, w.
13-15). If this is the case (and it seems the
most natural explanation) then earthly
things are not necessarily strictly physi-
cal things, but are so called because they
take place on earth, in contrast to things
like v. 16, which take place in heaven.
Some have added the suggestion that the
things are called earthly because physical
analogies (birth, wind, water) are used

to describe them. This is possible, but

it seems more probable that Jesus calls
these things earthly because they happen
on earth (even though they are spiritu-
al things). In the context, taking earthly
things as referring to the words Jesus has
just spoken fits with the fact that Nico-
demus did not believe. And he would

not after hearing heavenly things either,
unless he first believed in the earthly
things—which included the necessity of
aregenerating work from above, by the
Holy Spirit.

BTNGrk “And no one.”

CsnThe verb ascended is a perfect tense
in Greek (avopépnxev, anabebéken) which
seems to look at a past, completed event.
(This is not as much of a problem for
those who take Jesus’ words to end at

v. 12, and these words to be a comment
by the author, looking back on Jesus’
ascension.) As a saying of Jesus, these
words are a bit harder to explain. Mote,
however, the lexical similarities with 1:51:
“ascending,” “descending,” and “son of
man.” Here, though, the ascent and de-
scent is accomplished by the Son him-
self, not the angels as in 1:51. There is no
need to limit this saying to Jesus’ ascent
following the resurrection, however; the
point of the Jacob story (Gen 28), which
seems to be the background for 1:51, is
the freedom of communication and rela-
tionship between God and men (a major
theme of John's Gospel). This commu-
nication comes through the angels in
Gen 28 (and John 1:51), but here (most
appropriately) it comes directly through
the Son of Man. Although Jesus could be
referring to a prior ascent, after an ap-
pearance as the preincarnate Son of Man,
more likely he is simply pointing out that
no one from earth has ever gone up to
heaven and come down again. The Son,
who has come down from heaven, is the
only one who has been ‘up’ there. In both
Jewish intertestamental literature and
later rabbinic accounts, Moses is por-
trayed as ascending to heaven to receive
the Torah and descending to distribute

it to men (e.g., Targum Ps 68:19.) In con-
trast to these Jewish legends, the Son is
the only one who has ever made the as-
cent and descent.

D 1c Most witnesses, including a few very
significant ones (A"l @ ¥ 050 f112 M
latt sy“P™), have at the end of this verse
“the one who is in heaven” (6 &v &v o
oupav, ho n en td ourand). A few oth-
ers have variations on this phrase, such
as “who was in heaven” (e sy©), or “the
one who is from heaven” (0141 sy*). The
witnesses normally considered the best,
along with several others, lack the phrase
in its entirety (Y5675 X B L T W* 083 086
33 1241 co). On the one hand, if the read-
ing 6 @v &v Tip ovpavip is authentic it may
suggest that while Jesus was speaking

to Nicodemus he spoke of himself as in
heaven even while he was on earth. If
that is the case, one could see why vari-
ations from this hard saying arose: “who
was in heaven,” “the one who is from
heaven,” and omission of the clause. At
the same time, such a saying could be in-
terpreted (though with difficulty) as part
of the narrator’s comments rather than
Jesus' statement to Nicodemus, alleviat-
ing the problem. And if v. 13 was viewed
in early times as the evangelist's state-
ment, “the one who is in heaven” could
have crept into the text through a mar-
ginal note. Other internal evidence sug-
gests that this saying may be authentic.
The adjectival participle, o wv, is used in
the Fourth Gospel more than any other
NT book (though the Apocalypse comes
in a close second), and frequently with
reference to Jesus (1:18; 6:46; 8:47). It
may be looking back to the LXX of Exod
3114 (&yw eyu O wv). Especially since this
exact construction is not necessary to
communicate the location of the Son

of Man, its presence in many witnesses
here may suggest authenticity. Further,
John uses the singular of avpavée (oura-
nos, “heaven”) in all 18 instances of the
word in this Gospel, and all but twice
with the article (only 1:32 and 6:58 are
anarthrous, and even in the latter there
is significant testimony to the article). At
the same time, the witnesses that lack
this clause are very weighty and must
not be discounted. Generally speaking,
if other factors are equal, the reading of
such mss should be preferred. And inter-
nally, it could be argued that 6 @v is the
most concise way to speak of the Son

of Man in heaven at that time (without
the participle the point would be more
ambiguous). Further, the articular singu-
lar oupavdc is already used twice in this
verse, thus sufficiently prompting scribes
to add the same in the longer reading.
This combination of factors suggests that
6 wv &v Tip oupavip is not a genuine Johan-
nism. Further intrinsic evidence against
the longer reading relates to the evange-
list's purposes: If he intended v. 13 to be

“whao is in heaven” thus seems to be too
hard. All things considered, as intriguing
as the longer reading is, it seems almost
surely to have been a marginal gloss add-
ed inadvertently to the text in the pro-
cess of transmission. For an argument

in favor of the longer reading, see David
Alan Black, “The Text of John 3:13,” GTJ 6
(1985): 49-66.

sn See the note on the title Son of

Man in 1:51.

ETNGrk “And just as.”

F sn Or the snake, referring to the bronze
serpent mentioned in Num 21:9.

G sn An allusion to Num 21:5-9.

Hsn So must the Son of Man be lifted up.
This is ultimately a prediction of Jesus’
crucifixion. Nicodemus could not have un-
derstood this, but john's readers, the au-
dience to whom the Gospel is addressed,
certainly could have (compare the word-
ing of John 12:32). In John, being lifted up
refers to one continuous action of ascent,
beginning with the cross but ending at the
right hand of the Father. Step 1is Jesus’
death; step 2 is his resurrection; and step
3 is the ascension back to heaven. It is the
upward swing of the “pendulum” which
began with the incarnation, the descent
of the Word become flesh from heaven to
earth (cf. Paul in Phil 2:5-11). See also the
note on the title Son of Man in 1:51.

1TH This is the first use of the term {wiv
aiwviov (Z0€n aidnion) in the Gospel, al-
though (w1} (z6€) in chap. 1is to be un-
derstood in the same way without the
qualifying ciwwvog (aidnios).

SN Some interpreters extend the quo-
tation of Jesus’ words through v. 21.
J™Or “this is how much”; or “in this
way." The Greek adverb oftwe (houtds)
can refer (1) to the degree to which God
loved the world, that is, to such an ex-
tent or so much that he gave his own Son
(see R. E. Brown, John [AB], 1:133-34; D.
A. Carson, John, 204) or (2) simply to the
manner in which God loved the world,
i.e., by sending his own son (see R. H.
Gundry and R. W. Howell, “The Sense and
Syntax of John 3:14-17 with Special Refer-
ence to the Use of Ofitwe...dote in John
3:16," NovT 41 [1999]: 24-39). Though
the term more frequently refers to the
manner in which something is done (see
BDAG 741-42 s.v. oitw/ofitwg), the fol-
lowing clause involving &oe (hdste) plus
the indicative (which stresses actual, but
[usually] unexpected result) emphasiz-
es the greatness of the gift God has giv-
en. With this in mind, then, it is likely (3)
that John is emphasizing both the degree
to which God loved the world as well as
the manner in which He chose to express
that love. This is in keeping with John's
style of using double entendre or double
meaning. Thus, the focus of the Greek
construction here is on the nature of
God's love, addressing its mode, intensi-
ty, and extent.
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22 After this," Jesus and his disciples came into Judean terri-

TNOT “a certain
Judean.” Here BDAG

(Heb 11:17 and Jo- tory, and there he spent time with them and was baptizing. 47gsy. TovSaioc 2.2
sephus, Ant. 1.13.1 23John' was also baptizing at Aenon near Salim," because states, “judean (with
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the Johannine literature of the NT. While a choice that is influenced by his way of
life, whether his deeds are wicked or are
done in God (John 3:20-21). Thus, there is
nodeterminism in John as there seems to
be in some of the passages of the Qum-
ranscrolls” (John [AB], 1:148). Only when
one looks beneath the surface does one
find statements like “no one can come to
me, unless the Father who sent me draws
him" (John 6:44).

KTnThis section is related loosely to the
preceding by petix Toita (meta tauta).
This constitutes an indefinite temporal
reference; the intervening time is not

all Christians are children of God (tékva
Beod, tekna theou), Jesus is God's Son in a
unique, one-of-a-kind sense. The word is
used in this way in all its uses in the Gos-
pel of John (1:14, 18; 3:16,18).

BTnin John the word damdA e (apollu-
mi) can mean either (1) to be lost (2) to
perish or be destroyed, depending on the
context.

CsnThe alternatives presented are only
two (again, it is typical of Johannine
thought for this to be presented in terms
of polar opposites): perish or have eter-
nal life.

D sw That is, “to judge the world to be
guilty and liable to punishment.”

ETNGrk “judged.”

FTNGrk “judged.”

G TnSee the note on the term “one and
only” in 3:16.

HTNOr “this is the reason for God judg-
ing," or “this is how judgment works.”
ITNGrk “and men,” but in a generic sense,
referring to people of both genders (as
“everyone” in v. 20 makes clear).
Jswjohn 3:16-21 provides an introduc-
tion to the (so-called) “realized” escha-
tology of the Fourth Gospel: Judgment
has come; eternal life may be possessed
now, in the present life, as well as in the
future. The terminology “realized es-
chatology” was originally coined by E.
Haenchen and used by ). Jeremias in dis-
cussion with C. H. Dodd, but is now char-
acteristically used to describe Dodd's
own formulation. See L. Goppelt, Theol-
ogy of the New Testament, 1:54, note 10,
and R. E. Brown (John [AB], T:cxvii-cx-
viii) for further discussion. Especially im-
portant to note is the element of choice
portrayed in John's Gospel. As Brown
observes, “If there is a twofold reaction
to Jesus in John's Gospel, it should be
emphasized that that reaction is very
much dependent on a person's choice,

Lsw John refers to John the Baptist.

MTN The precise locations of Atvav
(Aindn) and Zedeip (Saleim) are un-
known. Three possibilities are suggested:
(1) In Perea, which is in Transjordan (cf.
1:28). Perea is just across the river from
Judea. (2) In the northern Jordan Val-
ley, on the west bank some 8 miles [13
km] south of Scythopolis. But with the
Jordan River so close, the reference to
abundant water (3:23) seems superflu-
ous. (3) Thus Samaria has been suggest-
ed. 4 miles (6.6 km) east of Shechem is

a town called Salim, and 8 miles (13 km)
northeast of Salim lies modern Ainun.

In the general vicinity are many springs.
Because of the meanings of the names
(Atvirv = “springs” in Aramaic and Zaleip
= Salem, “peace”) some have attempted
to allegorize here that John the Baptist
is near salvation. Obviously there is no
need for this. It is far more probable that
the author has in mind real places, even
if their locations cannot be determined

N TN Or “people were continually com-
OTNThe words “to him” are notin the

Greek text, but are implied.
Psn This is a parenthetical note by the

ity or place of origin.

However, the men-
tion of ceremonial washing in the con-
text suggests the dispute was religious in
nature, so “Jew"” has been retained in the
translation here.
RTNOr “ceremonial cleansing,” or “puri-
fication.”

sN What was the controversy concern-

ing ceremonial washing? It is not clear.
Some have suggested that it was over the
relative merits of the baptism of Jesus
and John. But what about the ceremoni-
al nature of the washing? There are so
many unanswered questions here that
even R. E. Brown (who does not usual-
ly resort to dislocations in the text as a
solution to difficulties) proposes that this
dialogue originally took place immediate-
ly after 1:19-34 and before the wedding
at Cana. (Why else the puzzled hostility
of the disciples over the crowds coming
to |esus?) Also, the synoptics imply John
was imprisoned before Jesus began his
Galilean ministry. At any rate, there is no
reason to rearrange the material here—it
occurs in this place for a very good rea-
son. As far as the author is concerned, it
serves as a further continuation of the
point made to Nicodemus, that is, the
necessity of being born “from above”
(3:3). Note that John the Baptist describes
Jesus as “the one who comes from heav-
en” in 3:31 (&vwbev [andthen], the same
word as in 3:3). There is another lexical
tie to preceding material: The subject of
the dispute, ceremonial washing (3:25),
calls to mind the six stone jars of water
changed to wine at the wedding feast
in 2:6, put there for “Jewish ceremonial
washing.” This section ultimately culmi-
nates and concludes ideas begun in chap.
2 and continued in chap. 3. Although the
author does not supply details, one sce-
nario would be this: The disciples of John,
perplexed after this disagreement with
an individual Jew (or with the Jewish au-
thorities), came to John and asked about



